14
2 A oy

d'i g @ r = 9 = o ar
FIDIINHIHNUS NUNTWUUDTITULLASATS FIFHID UV ’ﬂ'fyﬁﬂ‘ﬂﬂi

YoINFUB1IUNINos Ry

né 37 = oy gt -
T e Wy Yyas
fodsansuwmitiauna AINITHAIN IR
=) =, & ot Qe
AMEASINNTTOLINNTNYS  FaRIN130 AT.0H duATUNA UTeHIunIsunis
o =
210158 AR SHATUUN AT

Y o )
E‘!‘E’Jﬂﬂ'ﬂﬁﬁi'ﬁ]'ﬁﬂ AT DINET IHINDY NTINMNST

Unfiade

Q. @ ar a

arFamInsraunIsfunlfsununeiansisuwazmiasaud nnusdyanyel

o

o = L gy ¢ )
yosgusuraunesye luinginusaliuil Tinglszeen 3 szmade

9

A a s/ 3 ar o a1 =
1. Wefasnhanuilesddssnouvemineinsmaimusiruiagluszuufia
= =Y
n3eluszungidyavosguruinunssye
A = o '8 o o e A
2. MOANMINIZUIUNSARETIOIRLTLNBUUBINTNYINTMAIAUTITUNAALADN

Wunumedaussulumsesuwdauldiunguaumeuen wazidunuisindslunis

a

ANIANUHLUNITAITITIAUBINGNT ARG

]

3. riednwinszurumstlasunumeiausssulfidwaiedelunsais
o ' 1 aw & w oo £ o - e o 2 I 4
Sasnualswvoengumdiug Sutiunddnnadidydnudvssmsiidoauluiivii uns

gonsufunszuamIeyinEniwens sy A luilegiv

g dy g 3/ o o ar w @ & &
msAnEInselvzlszena ldu Tuviml “pumalansssy” ypuindxnishreiiues

= 4 a w_ a a1 a0 oo d T
USawe ieduduinszuumsazaun S dnAn el iUU§FuAUDIZHINNIZDIUNTT

Y

9 @ o a w & | 1 = w S da o A ]
ﬁﬂaaﬂanymmwmwuqmmﬂmmamﬁ HIDAANIBNUIHUINABDATHIMTAINITINDIT

Qe

Fredunusedydnvel Tasyesrhunsnssunnaamaiausssuvesdiiisathu  manin

59115 uasHIsUMAEnTU1eE RlnaniidausmlunszuaumInaanIeIaubI THYeN

¥1Unnozye



Tagutssreammudnrusnstinudadnysivonlaunozye Mulfduiusiy
Fsnumpuonsanidamsufounlasiifinfidiserdaunezge 10 “a1thr i
“aa wazlufigaisi «dnunesaer

PNMIARYINLT AreatInANRDYTBINAIT R INTnsTuIUM a0
arudifoasudnunergernudnuFnms unem NIMS  ENTITIBINLIBIY
Wanien wazdounyuld

=, o

a8 W ow J ¥ = I @t o
nansnanusidnunezgelitiguzdy “GRvndfunaden” wag “auinilv Taui
rueimsi lsmudsuiessuumanuasfiianuddn fanuausalussuuiinmivasd
= 1 o
AMMTUsITNABT AN
D =Y o ¥ o w oW o a ar o 94
madrRamadausssuvsalnunezye I uauedadnualmanaiuinield

o

a o o @ t o ¥y A o
nszuadunadouiion Tasulamumsiausssy Tuhentugiilygvesdiu sy
Mo M) anudemeraw uazgluuumsiamsninens ngsnudedgdovel lu

W a :g A T e o o Al A e 9 5 ar o«
nszuaumsasdudsFaiufithuasquandidydnyaioug Wwowlilumsaienminual

Tagsmunsrinunazee

a
ar  ar

ar a a e ow s =
Foiu maazmuyumsiaussmaznsudeailudnnudedydnval Tdnmuiu
wsoalodidylunsimenmassundnussigineriuiiunadan waiausagiiflge,
y A yvad v ¥ o 1A P 4 o o o @
Hosdunmnanuidutu Ididwgoiindedmimsidlouiesdadnusisunseiangy
a a o s » ( =) o d =
panuinunozaeldFumsvuuud “sganavesiinhuasurudu’ awdnuolizay
vasrtnunozae lugusndimeth awthuwenbifimsfine ladsunlasung
] o 2 = ' a w oY o ar 1 g5
mitsmadmazmsiesinidunqunaiugdiyanlunmsianmiwensih 1
o = ar < @
Fugnsnavesmisasemmdnya “Ununezgoauingdi” wonunogi v
L T 1 oo o dlddy 9/ @ o Y =
Usingnisallny Fefimaremsuessuriridinuiinunesgyefiaduuds Fuihldiiams
gAulontenisonowansennind wazndumiaduayulfauegiulidemsiaus
Wyzs1wUn Aty
-4 ]
Futunwldnssuadaandeniionluilegiu vismdndaniaimusisuves
o . aw Jdaw " ar =
Ununesyeidinaueanuilumndiugninuaevaunuiuihlasmsilfunlasunums
Sausssvuuiludunudedaydovel wmwsodimenmassundnvesnalunsuenu
] o ar T oG 3
g nnudvesgimoundudSnuunu Snsyefienguandiuflnunesyelugiuegn

9 4
vauvestuihuazududu dewaldadnunezyeiifuilunsiomuaziinlosdnt lasi

o ' 1o ar 3 r_‘i!’
mgmuatmwiumﬂﬂﬂmﬂmu



Thesis Title Cultural Capital and Struggle for Symbolic Power of

a Pgak’nyau Community

Author Mr. Winat Boonlue

ML.A. Social Development

Examining Committee Prof. Dr. Yos Santasombat Chairman
Lect. Shalardchai Ramitanondh Member
Asst. Prof. Dr. Jamaree Chiengthong Member

ABSTRACT

This thesis is the study of The Cultural Capital and Struggle for Symbolic Power of a
Pgak'nyau Community. The purposes of the this thesis are : 1) to examine the cultural resources
which are internalized in the mode of thinking and in the system of local knowledge of the
Pgak’'nyau people, 2} to examine the process of the selection of cultural capital from existing
cultural resources, and 3) to examine the process of the transformation of the cultural capital as a
tool in the formation of social collective identity and gaining symbeolic power in the struggle in

the field of resource conservation.

This thesis applies Bourdieu’s concept of cultural capital to examine the relationship
between the cultural production of the Pgak’nyau ethnicity and the political economy of symbolic
power or their attempt to produce and accumulate symbolic power. The emphasis is on Pgak’nyau
leaders, academics, and NGOs as cultural producers in the process of Pgak'nyau cultural
production. The study is divided into three different periods according to the ethnic definition of

the Pgak’nyau from the wild, the tribal, to the Pgak’nyau.

This study reveals that during the past decade, increasing numbers of books, articles,
news and TV magazines - in fact, a growing body of literature - on natural resource management
have been produced by academics, NGOs and the media in Thailand. In these materials, the
Pgak’nyau ~Thailand’s largest highland group - consistently feature as successful conservationists

and nature lovers. Their rotational swidden agricultural practice is presented as a relatively



sustainable, ecologically friendly, and a social justice oriented mode of life. Pgak’nyau cultural
producers promote currents of ethnicity and environmentalism by turning their cultural capital
(local knowledge, folklore, religious beliefs and resource management practices) into symbolic
power in their struggle for control not only over forest but also over symbolic value and its use in
the construction of collective identity. In so doing, the Pgak’nyau image resulting from the
accumulation of cultural capital and its transformation into symbolic power becomes an

instrument of struggle against the various forms of symbolic violence instigated by state agencies.

This study traces the construction of the Pgak’nyau image as forest guardians and
conservationists. It argues that the accumulation of cultural capital and its transformation into
symbolic power becomes an instrument of struggie against the official hegemonic discourse. The
Pgak’nyau cultural producers promote this strategy by -converting their local knowledge and
cultural resources that can be invested in political action and alliances that reinforce their
identification as ‘children of the forest’ in their own eyes and in those of others. The largely
negative identities embodied in them and their communities as denigrated ‘hill-tribes’, forest-
destructors, and illiterate Pgak'nyau are transformed into a single social and political category

defined as the ‘indigenous’ forest manager.

The achievements of this ‘Pgak’nyau image’ cannot be overstated. Very few Pgak’nyau
communities have been relocated in the past decade and resource claims on forests surrounding
Pgak’nyau communities have been successfully resisted. The Thai public has increasingly
recognized the important role played by local knowledge in resource management, and the

Community Forest Act is now a subject of heated debate in the Parliament.

In the context of rising nationwide concern over environmental issues, the Pgak’nyau
cultural producers promote currents of ethnicity and environmentalism by converting their
cultural capital into symbolic power in their attempts to challenge the official discourse and
representation as seeing the mountain people as destroyers to conservators. They actively speak of
Pgak 'nyau as children of the forest and land, which give the right to the Pgak’nyau people to

define and defend a legitimate position within the Thai society.





