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ABSTRACT

The result of the investigation revealed that royal maonastery planning in a
Southeast Asian subregion know as “Lanna” during 21° century B.E. was cosmology-
oriented. The architectural positions were in accordance with the auspicious directions
with the stupa as the center and audience halis in the four significant directions. This
pattern of temple cloister plan was typical in the cultural intensive zone of Lanna, that is
at the principal city and expanded to neighboring important fowns to create harmony
and uniformity. The planning was found to be that of royal monasteries, creating a
symbolic center of power which was in line with the administrative patiern whereby the
king was the center of power. The stupa represents Mt. Meru, the center of the universe,
therefore any religious ceremony in the royal monastery was regarded as sacred,
performed at the cosmic center and in tum emphasizing the royal authority. Beyond the
kingdom administrative center at Chiang mai, the cosmological planning was also found

at Wat Phrathat Haripunjaya of Lamphun and Wat Phrathat Lampang Luang of



Lampang. The plan had cosmological layout with the main halls in the four directions.
Simitar architectural component was also found common in these places, that is, the hall
housing the principa! Buddha image was located in the southerly direction like Lai Kham
Hall of Wat Phra Singha in Chiang Mai. All of which put a significance on the southem
direction, the direction believed to be Chompu Dhweeb or India, the birthplace of the
Lord Buddha and Buddhism. During the 21 century B.E., Chiang Mai soversigns
employed the role of refigious faiths and support in major vassal towns 1o fortify their
power by making merits at their respective royal monasteries. As a consequence,
holding refigions rites in the cosmological planned grounds expressed the royal status
and power. Such a planning was a state policy to reinforce their government authority
and public enthusiasm. The strict planning in Wat Phrathat Haripunjaya and Lampang
Luang was implemented since the towns were under direct administration of Chiang
Mai. With respect to the planning of royal monasteries in Keng Tung, it was revealed
that the stupa and the principal ha!l were located along the east-west axis, the belief
besed on the legend when the Lord Buddha attained enlightenment was facing
eastward. Unlike Lanna, the altar in the principal hall was given the position as the
center of the plan instead of the stupa, and the cosmology was not explicitly stated as
that found in Wat Phrathat Haripunjaya and Lampang Luang. The weak composition of
the cosmological planning in Keng Tung indicates the distance from center of power.
Despite close cultural relationship with Lanna, it was not under the direct authority of
Chiang Mai. Furthermore, Keng Tung was a smailer settlement; its leaders thus utilized
a monastery plan deemed appropriate to local geographical and political contexts. The
planning was not an expression of imperial control, as in Lanna; despite the influence of
Buddhism and cultural practice derived from Chiang Mai. The cloister pian of Keng

Tung monasteries thus indicated its status as a cultural periphery of Lanna.



